The Muslims of the Indo-Persian cultural areas have always cherished many endearing memories, impressions and motifs related to the Chinese .
• The present article is prepared in the context of Projects related to Interdisciplinary Researches on Emotions and States of Mind in History and Literature. For· the sake of uniformity and to avoid confusion, original terms and expressions, selected from different periods, are recorded according to their pronunciation of modern standard Persian. The same criterion is applied to names of persons and places. The transcription adopted here is the simplest possible system, a combination of English alphabet and Italian phonetic values, with a few adaptations for sounds pr.culiar to Tndo-Iranian languages. Thus, long vowels are indicated by d, f and U, velar sounds (i , ~, J) are represented by kh, gh and q while glottal stops stops ( t,; , f ) by (') and (') respectIvely.
My sincere thanks are due to Mrs. Sepide Pishvaeian for her generous and patient help in respect of the many corrections and alteration of Persian couplets. I also acknowledge with thanks the willing assistance given by Dr. Francesca Bazzano, who made many suggestions to improve the language of the text. A word of recognition is due to Dr. Donatella Guida for her skilled work related to the process of editing. And finally, I must express my gratitude to Dr. Paolo Santangelo, my colleague and Professor of History of China, whose encouragement and suggestions have helped me to prepare the article in the form and contents it is presented to the readers of the Ming Qing yanjiu.
China has been considered a far-off place, difficult to reach but still capable of offering knowledge and help in time of need. The above quoted hadfs or saying of the Prophet is generally cited to indicate the necessity of the Muslims to acquire knowledge or 'elm. This hadfs may not be authentic but it does indicate the spirit of the age and the high esteem the Muslims feel for the Chinese. Probably they have inherited their image of China from the people who inhabited the area before the advent of Islam in seventh century A.D.
In addition to famous fine Chinese silk and fine Chinese porcelain there were many other objects which China, as a superior civilisation, could offer to the rest of the world. The Muslim countries of the area have always maintained or tried to keep contact with China, even when others had lost. This is oneofaseries of articles intended to highlight important aspects related to the image of China, present in Islamic cultures. We will begin with Islamic literature, followed by a survey of important reports, travel-accounts and research works dealing with the history of China, mainly in Persian and in Urdu. We will examine in brief bow authors of classical Persian literature used to value Chinese objects and qualities. In fact, they have recorded the state of mind of the generations that they were writing for. The choice of Persian classical literature is for the sake of convenience. Moreover, the literature of this selected period, from Ferdousl of Tus! to Amlr Khosrov of Delhi2 and 'Abdor Rahman of Jam represents, excluding Arabic works, almost the . entire literary production of the Islamic world of that time.
I AbolQiisem Mansur , the author of the Shah-Name, was born near Tus, near Mashhad in the northeast Iran. It took him 30 to 35 years to compose his epic work of nearly 60.000 couplets, containing the history ofIran from mythical times to the conquest of the country by the Muslim Arabs in the middle of 7th century. Since its completion in 10lD, the Shah-Name (Book of Kings) has continued to be one of the most popular books in Iran. People have continued to read, recite or listen to the stories and events recorded in forceful language of Ferdousi. It has inspired poets to compose other Shah-Names not only in Persian but also in other languages of the area. One of the works worth mentioning is Shah-Name-ye Islam 
